This article examines the linguistic landscape of Manila during a protest march in November 2016 in response to the burial of deposed president Ferdinand Marcos at the Libingan ng mga Bayani (Heroes' Cemetery). This article is situated among linguistic landscape of protest research (Kasanga, 2014; Seals, 2011; Shiri, 2015) where data is composed of mobile posters, placards, banners, and other 'unfixed' signs, including texts on bodies, t-shirts, umbrellas, and rocks. Following Sebba (2010), this article argues that both 'fixed' linguistic landscape and 'mobile' public texts are indices of the linguistic composition of cities, linguistic diversity, and ethnolinguistic vitality (Landry & Bourhis, 1997). Through a qualitative analysis of selected pictures produced during the protest march and uploaded onto social media, the multilingual nature of Manila is rendered salient and visible, albeit temporarily, and strategies of dissent are reflective of the language of the millennials who populated the protests.
Introduction
In November 2016, major cities in the Philippines were rocked by intermittent protests as a result of the Supreme Court's decision to finally entomb the late Philippine president Ferdinand Marcos at the Libingan ng mga Bayani (LNMB) (Heroes' Cemetery), the country's final resting ground for its national artists, soldiers, and past presidents. Marcos, ousted following a people's uprising in 1986 1 because of government corruption and human rights violations in the 1970s and 80s, was exiled to Hawai'i where he died in September 1989. Although his body was allowed back into the country in September 1993 by then-President Fidel Ramos, Marcos was never accorded a state burial nor were his remains reposed in the hallowed grounds of the national cemetery; rather, his remains were believed to have been buried underneath a wax statue encased in glass in a mausoleum that was open to the public for viewing in his hometown in Ilocos Norte. In November 2016, President Duterte granted the Marcos family's wish to bury his remains at the LNMB. Nationwide protests erupted as a result of that decision, decried as an attempt to rehabilitate the legacy of Marcos, turning him into a "bayani" (hero) and thus deserving of a spot at the Heroes' Cemetery. Subsequently, antiMarcos burial protests dominated the discourse on social media, fueled in part by the millennials who populated the protest marches and were relentless in their online engagements to oppose the current administration's support for the Marcos family. Through the heavy use of digital and social media, the protesters-also dubbed "anti-revisionists"-used a variety of protest signs, from sturdy banners and placards showing large bolded letters to hastily scribbled phrases on sheets of paper, card- 1 It is also known as the 1986 EDSA People Power Revolution because of the number of people who turned out on the Epifanio Delos Santos Avenue (EDSA), a stretch of road spanning 23.8 km of highway, from Caloocan in the north to Pasay in the south. EDSA has come to be synonymous with the toppling of a dictator, as well as a place where one goes to protest.
board, umbrellas, t-shirts, rocks, and even on their arms and faces (Inquirer.net, 2017). A long, strong history of activism is, therefore, a feature of the Philippine landscape. In recent years, researchers have become increasingly interested in linguistic landscape (LL), a lens through which the use, display, and placement of languages in public spaces is understood. Although a relatively new field in sociolinguistics, LL research is fast gaining attention among researchers in linguistics, semiotics, sociology, media studies and anthropology for reflecting linguistic diversity and ethnolinguistic vitality (Landry & Bourhis, 1997). Other scholars argue that: rather than reflect[ing] the vitality of their respective language communities and the extent of language use, the publicly displayed texts which make up the LL may provide evidence-to be understood in contexts-of power relationships between languages (or rather, the groups who 'own' those languages) and policies designed to manage and control just those relationships. (Sebba, 2010, p. 62) Studies of this kind help unmask the language ideologies subsisting in a specific time and space. LL studies in the Philippines may be considered to be in its infancy, and studies on Manila's LL-in particular focusing on the language of protests-have yet to be written. In this article, I argue that LL methods can be applied in making sense of the LL of protests. As linguistic events, the staging of protests requires the presence of "agents who are inextricably bounded to the social context" and whose protest signs may be seen as "mediational means par excellence" (Kasanga, 2014, p. 23) of their individual decisions and expressions. Examining mobile and transitory protest signs may yield insights into language use different from insights generated by observing the fixed LL. Languages that appear in the public space for a limited time may thus pose a challenge to existing understandings of the LL. In undertaking this study, I hope to render salient and visible the multilingual nature of Manila's transient LL, even as previous studies point to a 'unilingual' English reading of the LL (Delos Reyes, 2014; Magno, 2017). Most importantly, the task is to show that the "political genre of resistance [is] a legitimate form of LL" (Shiri, 2015, p. 240) .
Composed of three parts, this article reviews studies on LL, the linguistic situation in the Philippines, and the transient LL of protest. A short discussion of the methods I employed when carrying out this research and the results of the study follow, with concluding thoughts wrapping up the paper.
Studies on Linguistic Landscape (LL)
The concept of LL-which refers to the language of "public road signs, advertising billboards, street names, place names, commercial shop signs, and public signs on government buildings" (Landry & Bourhis, 1997, p. 25)-paved the way for texts in public spaces to be seen as dynamic and endowed with power, authority, and influence in both informational and symbolic ways. According to the authors, the LL provides informational function to its citizens by demarcating territories via public signs, reflecting the sociolinguistic composition of its cities through the use of unilingual, bilingual or multilingual signs, and facilitating access to services for its citizens within those territorial limits. Symbolic function is communicated to members of in-groups or out-groups by encoding power and authority through the placement, size, and number of signs in the in-group's language(s). Landry and Bourhis (1997) interpreted the quantity of signs in particular languages as emblematic of the major or minor positions languages occupy in linguistic communities. In addition, the authors distinguished government signs (public signs used by national, regional, or municipal governments on streets, roads, public buildings, and public transport stations) from private ones (commercial signs and advertising billboards) and claim that private signs may "most realistically reflect the multilingual nature of a particular territory, region, or urban agglomeration" (p. 27). Other authors argue that not only does the LL reflect the relative power and status of languages in use in any given community, but that the LL also has the power to shape the linguistic behaviors of the participants in that geographic area (Cenoz & Gorter, 2006) .
Current research now includes "discourses in transit" (Sebba, 2010 ) which refer to ephemera that form part of the 'mobile' public texts-such as handbills, flyers, stamps, tickets, and mobile texts on the backs of vehicles-which should not be seen in isolation from other types of public texts that are not fixed in space. Moreover, Sebba (2010) argues that the reading of both fixed and 'unfixed' LL may require similar ways of reading because both may encode authority and authenticity in similar ways. More importantly, shining the spotlight on the 'non-fixed' LL-which have periods when they serve overt purposes and periods when they do not-helps in making sense of the functions of both fixed and nonfixed LL:
We can conclude that public texts, whether fixed or mobile, have to be read in the context of all other public texts which participate in the same discourse(s) and which impinge or may impinge on the consciousness of readers. (Sebba, 2010, p. 73) Other authors claim that impermanent signs that are part of a landscape may better track the shifting and changing nature of language in place (Burdick, 2012) and that, although mobile LL are also ideologically mediated, they may be usefully invoked in analyzing language ideologies in linguistic communities.
Other scholars (Kasanga, 2014; Rubdy, 2015; Seals, 2011; Shiri, 2015) have pushed the boundary of LL further afield by looking at transient linguistic events-such as the staging of protests, mass demonstrations, and occupy movements-in order to uncover the saliency and visibility of languages that temporarily enjoy public spaces. Made of mostly non-durable materials, protest signs perform linguistic acts such as express anger and dissent, contest narratives, and encourage participation from their immediate and non-immediate audiences. This can be done for local and global audiences through multiple platforms of social media. Observing what languages appear during protests may help us better understand a linguistic community.
The Linguistic Make-Up of the Philippines
Language issues have always been a thorny topic and the subject of bitter debates in the Philippines. Like many postcolonial countries, it has two official languagesFilipino (based on Tagalog) and English-which are used as media-of-instruction in schools. In addition, a considerable number of regional or "auxiliary" languages that are used at home and count as many Filipinos' mothertongues make literacy a special challenge. According to the 1995 census reporting on the socio-economic and demographic characteristics of the Philippines, there are 14 major languages considered to be mother tongues 2 In 1940, the Commonwealth Act 570 designated Tagalog (renamed 'Pilipino' in 1959) as an official language alongside Spanish and English. Mother tongues were allowed in the first and second grades, but only as 'auxiliary' (a word not defined in any form in the document) media-of-instruction, with English still being the principal medium of instruction. The 1973 constitution under President Marcos' martial law showed a shift in state policy in the realm of education and adopted the policy of a bilingual education. On 16 March 1973, the Department of Education and Culture issued Order No. 9 which articulated the goal of developing individuals able to communicate in both Filipino and English (Tupas, 2000) by enriching subjects in the Pilipino and English domains. In the first policy review made ten years after its implementation, Gonzalez and Bautista (1986) found that the Bilingual Education Policy had not been implemented years after its introduction. Other findings attributed the decline in students' English proficiency to it as well (Gonzalez, 1998; Hau & Tinio, 2003).
Despite the changing of the guards shortly after the EDSA Revolution and the reworking of the 1987 Constitution, the language-in-education policy has remained essentially unchanged. Article XIV stated that:
For purposes of communication and instruction, the official languages of the Philippines are Filipino and, until otherwise provided by law, English. The regional languages are the auxiliary official languages in the regions and shall serve as auxiliary media of instruction therein. (emphasis added)
The policy did not articulate substantial changes. The following provisions remained:
• the use of English and Pilipino (changed to Filipino) as media of instruction from Figure 1 . Monolingual signs. Announcements in English, whether for official or promotional purposes, are found on walls and billboard displays in many public and private universities in the Philippines.
writes that "the students still appreciate and find multilingual posts more appropriate than just using the local language" (p. 98).
The predominant use of English in universities is not unique to the academic landscape, however. English dominates the public space of transport stations as well. In a LL study made of Manila's transport stations-the Light Rail Transit (LRT)
that commuters speak any number of Philippine languages, but the English code choice reflects the language beliefs and ideologies of the sign creators (p. 37).
In fact, majority of Filipinos weave in and out of Tagalog, English, 'Taglish' (the code-mixed variety of Tagalog and English), 'gayspeak', along with any major languages, such as Bisaya, Bicolano, or Tausug, spoken in the streets of Manila but are never acknowledged, much less reflected in the fixed LL. In the case of Manila, a diglossic language situation prevails where the high-status language, English is the default language of the public signs but spoken only by a minority of the population (Landry & Bourhis, 1997). Thus, investigating the mobile or transient LL is necessary for a more nuanced understanding of Manila's LL of protest.
Dissent and the Transient Linguistic Landscape of Protests
The transient or mobile LL may present a much more complex linguistic picture in a multilingual city such as Manila. Analysis of the LL requires that non-fixed LLs be considered as well since "space can be reappropriated and reinvented to create visibility for a suppressed minority" (Seals, 2011, p. 190) . Furthermore, the act of displaying languages in public places is a political act (Barni & Bagna, 2016). Seals (2011), Shiri (2015) , and Kasanga (2014) articulate the potent use of transient protest signs in achieving concrete and practical political ends. Investigating the factors that led to the ousting of Tunisian president Ben Ali in 2011, Shiri (2015) points to the "subversive, counter-power genre" (p. 255) protest signs that were responsible for the success of the Tunisian demonstrations during the four-week period between 17 December 2010 and 14 January 2011. Drawing on all the languages in the protesters' linguistic repertoire, including English, protest signs expressed their opposition to the Tunisian president's repressive administration and mobilized support for the protest march across the region. In addition, the heteroglossic protest signs subverted the power structure enjoyed by local media, eloquently expressed the evolving goals of the march, and 'memed' protest march slogans outside of the country (p. 255). Likewise, Seals (2011) shows how an abstract space can be turned into a 'landscape of dissent', where protest signs come and go to constantly re-invent the landscape. On 21 March 2010, during the National Immigration Reform March, minority languages that were not normally represented in public spaces transformed the landscape into one of "visibility and power" (Seals, 2011, p. 190) . Kasanga (2014) illustrates how code choice in protest signs in Tunisia and Egypt was determined less by protesters' linguistic repertoires than by the target audience for whom the signs were made. English, when used in protests signs, was a tactical choice to appeal to audiences outside Tunisia and the Arab world, especially for international media that could help push the revolution along. Interestingly, English in such a space is a 'safer' language than French, with whom the Tunis have a tenuous colonial linguistic relationship.
Anchored in this and similar research, this paper asserts that through the transient LL of protest which employed mobile and partly impromptu protest signs, the multilingual nature of Manila emerges.
The Study
The current study addresses the following questions: In this study, data sets are limited to pictures of posters, placards, embodied texts of the transient LL that have been uploaded on the internet. Limited to selected protest signs (N = 103), data will further be delimited to those produced and displayed in mid-November 2016 in sites of protest in Metro Manila only, although the Marco Burial protest was nationwide.
To address the question of sampling: Gorter (2006) poses methodological problems of data collection and selection, since the field of LL research is still in its infancy, especially so in the case of transient or mobile LL. I adopt Backhaus' definition of a sign as "any piece of text within a spatially definable frame" and as such use the individual protest sign as the unit of analysis (Gorter, 2006, p. 3) . Each protest sign is a token only if it is unique. Multiple posters containing the line "Marcos is not a hero", count as only one linguistic token. This research is limited to representative sample pictures of protest signs that were uploaded to social media sites Facebook, Twitter, and Messenger, and the online magazines Rappler, PhilStar and Inquirer.net. This study is well aware of the challenges inherent in using the transient data of mass protests that now only survive as photos and videos on the internet.
Following previous research in transient LL of protests (Kasanga, 2014; Seals, 2011; Shiri, 2015) , the language of protest signs was categorized into types. The languages represented on the protest signs were English, Tagalog, 'Taglish', Ilocano, 'gayspeak', and other symbolic languages, such as Facebook's 'angry' and 'poo' emojis, numbers, and flags. Signs that protested the burial of Marcos at the LNMB, or which decried President Duterte's decision to entomb the body at the LNMB, were considered data. 'Counter-protest' data 3 had not been analyzed in this study.
Findings and Discussion
During the protest rallies in November 2016, a total of 103 pictures of protest signs were collected from social media sites such as Facebook, Twitter, and Messenger, and online magazines such as Inquirer.net, Philstar, and Rappler. Many of the first protest signs from the nearimpromptu march were hastily scribbled signs on coupon bond papers, cardboard, construction paper and other flimsy materials, with the exception of occasional vinyl banners (see Figure 2) .
The millennial-led mass action uncovered the saliency of a transient LL of protest, where expressions of dissent took many forms. The hastily scribbled protest signs showed the different languages used by Filipinos on the ground, such as Tagalog, English, 'Taglish', Ilocano, 'gayspeak', as well as multimodal forms that included emojis, numbers, and flags (see Table 1 ).
Code choice indexed Filipinos' diverse linguistic repertoire which were creative, allusive, oftentimes sarcastic. I argue that although the country's official languages are English and Filipino and that the fixed LL of Manila reflects these languages in varying degrees of saliency, the transient LL of protest reflects many other languages in use on the ground that are not rendered visible unless through the LL of protest (Seals, 2011) . 
The Multilingual Nature of Manila's Transient LL of Protest
In expressing disgust and anger towards the Marcoses, as well as in opposition to the Supreme Court's ruling to bury the deceased president alongside other heroes at the LNMB, the protesters made most of the signs up as they marched along, using whatever linguistic resource is available to them. Anger was expressed in protest signs through the use of swear words in monolingual English, Tagalog, Ilocano; bilingually in the use of colorful 'Taglish' swear words, and multimodally through the use of Facebook's 'angry' icon brandished during the protest. Protesters also used Marcos' native language, Ilocano, to denounce him bitterly (Figure 3) . One of the goals of the protest in November 2016 was to push back against the portrayal of the former president as a 'hero' and thus deserving of a hero's burial. The Filipinos who took to the streets were chafing under the historical revisionism perpetuated by the administration for trying to portray Marcos as the greatest president this country has ever had, as well as a decorated soldier and war hero who deserved to be buried with military honors. Expectedly, many signs proclaimed that Marcos was not a hero ( Figure 4) .
Protest signs identified with Labor groups used 'academic' Tagalog to express dissent, taking on an ideological stance against the use of English. Latinate words, such as 'pasismo' (fascism), and 'estado' (state) expressed dissent in line with the protesters' ideological beliefs (Figure 5) . Outside of protests and marches, however, these academic Tagalog are not commonly used by ordinary citizens. In contrast, one protest sign ( Figure 6 ) alluded to the historic leftist engagements in mock, self-conscious 'millennial-speak'. Although playful, many signs nevertheless captured the zeitgeist of the youth protest: colorful signs were humorous and sarcastic, articulating the protestors' dissent by drawing from all linguistic resources available to them and mobilized their linguistic capital. Although only temporary, the transient LL of protest challenged the current reading of the LL of Manila as 'unilingual'.
Strategies of Dissent: Allusion, Puns, and Humor
Mostly college-educated Filipinos, the millennials who populated the protests drew from a wealth of linguistic, cultural, and social capital to launch a mass protest to oppose the current administration's stance regarding the place of Marcos in Philippine history. Framing the protest within a modern, liberal, and democratic framework of an honorable, just, and decent society which the protesters felt the Marcos family and President Duterte were intent on ignoring, the Filipinos protested the current administration's willingness to move on from a legacy of impunity by giving in to a ceremonial burial at the LNMB. Through their protest signs, the rallyists also extolled the virtues of soldiers, heroes, and past presidents entombed at the LNMB and referenced the patriotic lives of national heroes Jose Rizal and Andres Bonifacio who fought the colonizers, and the heroic participants of the 1986 People Power to remind the Duterte administration of its responsibility in upholding these values (see Figure 7) .
Like the protest signs studied by Shiri (2015) in Tunisia and Kasanga (2014) in Egypt and Tunisia, the tran- sient LL of protest in Manila also drew from intertextual references from a variety of genres and contexts, as well as icons of courage from Western pop culture, like Superman and Harry Potter. Some signs also referenced computer games and television anime ('Voltes V') which Marcos suppressed in the 1980s. Clearly, the millennials' linguistic resources and tech-savviness mobilized in a time of protest were designed to appeal to a predominantly young audience, whose support they were courting because of their shared interests. Some protest signs also underscored the tradition of protest in the country, linking the November 2016 protest to the 1986 EDSA revolution that toppled Marcos.
Although 'Taglish' and 'gayspeak' do not normally appear in the fixed LL of Manila, they are the languages majority of Filipinos use in the streets of Manila. 'Gayspeak', which uses Filipino slang such as "beshies" (best friends) and "mumshies" (mothers), is mostly employed for humorous effect, and for many Filipinos, as a show of solidarity for friends in the lesbian, gay, bisexual and transgender (LGBT) community. Similar to popular American slang, such as "stay woke" (derived from "stay awake" which means 'to be aware of what's happening in the world', the Tagalized "pakyu" (fuck you), parody of Tinder "Ang tinde" ("Very ridiculous"), and other similar 'gayspeak' lingo popularized in the social media underscores the participants' creative linguistic inheritance. Puns that use both Tagalog and English, such as "libing a lie" make sense to those who have access to both Tagalog and English, creating for the Filipino audience a layer of meaning not available to foreign audiences. A clever mention of ordinary concerns, such as healthy eating and dieting, succeeded in making protest topics both collective and personal (see Figure 8 ). Other protest signs exploited the rhythm and onomatopoeia of Tagalog words and phrases, including "potpot" (the sound car horns Figure 8 . Taglish protest sign. A protest sign that announces that the bearer "will go on a diet as soon as Marcos is unburied" highlights the personal nature of protesting social issues. The bearer pleads further: "Please unbury him now". (From Kevin Mandrilla Facebook page) make), "busina for hustisya" ('honk for justice'), and "No to Macoy, yes to Chicken Joy", the latter being an unmistakable reference to the hugely successful Filipino fast-food chain Jollibee. Each of these signs shows that a protest march in the Philippines could be festive and entertaining while grappling with a very serious social issue.
Conclusion
In analyzing the LL of protest in Manila, my interest was to see what language/s appeared in the transient landscape of protest and what linguistic resources were deployed by protesters in expressing dissent. In addition, a transient linguistic event like the staging of protests is instructive in determining the position of different languages in linguistic communities and which can pose a challenge to the fixed LL. Since the fixed LL may be highly regulated because of policies on languages in public, and so may not accurately reflect languages on the ground, transient LL of protests could represent the actual number of languages in use. Mobile LL allows the presence of diverse languages to become visible, too. Thus, while previous research indexes a 'unilingual' LL, research on mobile LL may yield a more nuanced reading of a linguistic community. Seals (2011 Seals ( , 2015 claims that the "reappropriation of space on multiple levels strengthens visual power and symbolic power" (p. 201) and can transform the landscape of dissent from erasure to visibility. As was the case in the transient LL of Manila, the languages of the protest signs-many of which are not normally represented or are mostly absent from Manila's LL-became visible, such as Ilocano, 'Taglish', and 'gayspeak'. Finally, the transient LL of protest also reflected young people's linguistic creativity and capital as they drew from many sources to express their opposition or dissent. Through humor and sarcasm, puns or swear words, the protesters were able to find their voices within the space of a transient LL of protest. 
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